
Writing Prompt #1:  Read the two excerpts.  Answer the prompt. 
 

Source 1:  From Summa Theologiae by Thomas Aquinas 
 
Part I, Question 5, Article 3: Whether every being is good? 
 
Objection 1: It seems that not every being is good. For goodness is something superadded to being, as is clear from 
Article [1]. But whatever is added to being limits it; as substance, quantity, quality, etc. Therefore goodness limits being. 
Therefore not every being is good. 
 
Objection 2: Further, no evil is good: "Woe to you that call evil good and good evil" (Is. 5:20). But some things are 
called evil. Therefore not every being is good. 
 
Objection 3: Further, goodness implies desirability. Now primary matter does not imply desirability, but rather that 
which desires. Therefore primary matter does not contain the formality of goodness. Therefore not every being is good. 
 
Objection 4: Further, the Philosopher notes (Metaph. iii) that "in mathematics goodness does not exist." But 
mathematics are entities; otherwise there would be no science of mathematics. Therefore not every being is good. 
 
On the contrary: Every being that is not God is God's creature. Now every creature of God is good (1 Tim. 4:4): and 
God is the greatest good. Therefore every being is good. 
 
I answer that: Every being, as being, is good. For all being, as being, has actuality and is in some way perfect; since 
every act implies some sort of perfection; and perfection implies desirability and goodness, as is clear from Article [1]. 
Hence it follows that every being as such is good. 
 
Reply to Objection 1: Substance, quantity, quality, and everything included in them, limit being by applying it to some 
essence or nature. Now in this sense, goodness does not add anything to being beyond the aspect of desirability and 
perfection, which is also proper to being, whatever kind of nature it may be. Hence goodness does not limit being. 
 
Reply to Objection 2: No being can be spoken of as evil, formally as being, but only so far as it lacks being. Thus a man 
is said to be evil, because he lacks some virtue; and an eye is said to be evil, because it lacks the power to see well. 
 
Reply to Objection 3: As primary matter has only potential being, so it is only potentially good. Although, according to 
the Platonists, primary matter may be said to be a non-being on account of the privation attaching to it, nevertheless, it 
does participate to a certain extent in goodness, viz. by its relation to, or aptitude for, goodness. Consequently, to be 
desirable is not its property, but to desire. 
 
Reply to Objection 4: Mathematical entities do not subsist as realities; because they would be in some sort good if they 
subsisted; but they have only logical existence, inasmuch as they are abstracted from motion and matter; thus they cannot 
have the aspect of an end, which itself has the aspect of moving another. Nor is it repugnant that there should be in some 
logical entity neither goodness nor form of goodness; since the idea of being is prior to the idea of goodness, as was said 
in the preceding article. 
 
 
 
 



Source 2:  From The Analects of Confucius 
 
2:19   Duke Ai asked, “What should I do so that people will obey?  Confucius replied, Raise up the straight and set 
them above the crooked and the people will obey.” 
 
2:20   Ji Kangzi asked, How would it be to use persuasion to make the people respectful and loyal?”  The Master said, 
“If you approach them with solemnity they will be respectful; if you are filial and caring they will be loyal; if you raise 
up the good and instruct those who lack ability they will be persuaded.” 
 
12.19  Ji Kangzi asked Confucius about governance, saying, “How would it be if I were to kill those who are without 
the dao in order to hasten others towards the dao?” 
 Confucius replied, “Of what use is killing your governance?  If you desire goodness, people will be good.  The 
virtue of the junzi is like the wind and the virtue of common people is like the grasses:  when the wind blows over the 
grasses, they will surely bend.”  
 
junzi, ( Chinese: “gentleman”; literally, “ruler’s son” or “noble son”)  Wade-Giles romanization chün-tzu, in Chinese 
philosophy, a person whose humane conduct (ren) makes him a moral exemplar. (from Encyclopedia Britannica)  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 
 
Writing Prompt: 
 

Using both sources provided, write an expository essay comparing the authors’ depictions of 
“goodness.”  Draw evidence from the passage to support your analysis.  Develop your topic with relevant, 
well-chosen facts and concrete details.  Demonstrate command of the conventions of standard English, 
capitalization, punctuation, and spelling in your response.   
  

 
 
	  


